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Therefore what God has joined together, let no one separare.
— Mark 10:9




The Wedding Ceremony

To family and friends who are not familiar with the marriage sacraments of the Orthodox
Church, we have provided a detailed account of what you will experience during the ceremony.

The Rings
The rings are blessed by the priest who takes them in his hand and makes the sign of the cross
over the couple’s heads saying:

“The servant of God, Longinus (Carson), is betrothed to the handmaid of God, Tatiana
(Tabitha), in the name of The Father, The Son, and of The Holy Spirit.”

The priest then exchanges the rings three times, taking the bride’s ring and placing it on the
groom’s finger and vice-versa. The rings are the symbol of betrothal from the most ancient
times. The exchange signifies that, in married life, the weakness of the one partner will be
compensated by the strengths of the other, the imperfections of one by the perfections of the
other. Individually, the newly betrothed are incomplete; together they are made perfect. Thus,
the exchange of rings signifies that the spouses in marriage will constantly complement each
other and be enriched by the union.

The Candles

The wedding service begins immediately following the betrothal service. The bride and groom
are handed candles which they hold throughout the service. The candles represent the lamps of
the five maidens of the Bible, which, because they contained enough oil, enabled the maidens
to light the way for the Bridegroom Christ, when He came in the darkness of night. The
candles symbolize the spiritual willingness of the couple to receive Christ, who will bless them
through this Sacrament.

The Joining of the Hands

As the final prayer concludes, the priest invokes God to “join these servants, unite them in one
mind and flesh.” He then places the right hand of the groom on the right hand of the bride. At
this sacred moment, the couple is joined as husband and wife in the Greek Orthodox Church.
The hands remain joined throughout the service to symbolize the “oneness” of their love.

The Crowning

Climaxing the marriage service is the Office of the Crowning. The crowns (Stefana) signify the
glory and honor of God given to the couple during the Sacrament. The bride and groom are
crowned as the queen and king of their kingdom, the home, which they will rule with wisdom,
justice and integrity. The crowns are joined together with a ribbon symbolizing that the two are
now one. The priest places the crowns upon their heads; blessing each partner, he says, “Zhe
servants of God Longinus (Carson) and Tatiana (Tabitha) are crowned in the name of the



Father, The Son, and The Holy Spirit, Amen.” The priest exchanges the crowns three times
over the heads of the groom and the bride as witness to the sealing of the union. Some interpret
the stefana as being symbols of the crowns of martyrdom, since every true marriage involves
immeasurable self-sacrifice.

The Common Cup

In the second Gospel of St. John, we read that Jesus attended and blessed the marriage at
Cana of Galilee. There He changed water into wine and gave it to the newlyweds. The couple
drinks blessed wine from a common cup, remembering the first miracle Jesus performed. The
common cup designates a mutual sharing of life in its fullest, a common support for every joy
and sorrow experienced in life’s walk. The drinking of wine serves to impress upon the couple
that, from this moment on, they will share everything in life, joys as well as sorrows, and they
are to “bear one another’s burdens.”

The Dance of Isaiah

The priest leads the couple around the table on which are placed the Gospel and the Cross,
Christ’s symbols of hope and redemption. These first steps as partners are to emphasize the
focus of their “life’s walk” together. During the ceremonial walk around the table, a hymn is
sung to the Holy Martyrs, reminding the newly married couple of the sacrificial love they are
to have for each other in marriage, a love that seeks not its own, but is willing to sacrifice all
for the one loved.

The Blessing

The bride and groom return to their places, and the priest lifts the crowns from their heads.
The marriage ceremony ends with words of blessing to the
newlyweds.

The Wedding Favors

The sugar-coated almonds offered to guests symbolize the
honey-dipped almonds given by priests in the ancient Church.
The white coating symbolizes purity; the egg shape represents
fertility and new life that begins in marriage. The hardness

of the almond represents the endurance of marriage, and the
sweetness of the sugar encourages the hope of the sweetness
of future life together. Giving of three almonds signifies the
union is indivisible; just as the Holy Trinity is undivided, the
bride and groom will remain undivided in their union with
each other and with Christ.




Lhark Viu

We are first of all so very grateful to our priest, Father Basil Henry, for his
spiritual guidance on our journey to this day and his blessing today of the
Mystery of Holy Matrimony.

We are both blessed with wonderful parents. We know we owe them so much.

We are grateful also to our wonderful koumbaro (sponsors), Christian and
Hannah Houser. They have both been such a tremendous support to us both.

We are very grateful to all of our guests who honored us by being part of this
wonderful day. Our families, our friends, our brothers and sisters we attend
church with. Each one of you are incredibly special for being here with us. We
recognize the enormous effort each of you made to be part of our day. Please
know that we love each for that effort.

All of you are part of our family always. Thank you for celebrating this special day.
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Martyrs Meletius Stratelates, Stephen, John, and 1218 soldiers with women and
children, including:; Serapion the Egyptian, Callinicus the former Magician,
Theodore, Faustus, the women Marciana, Susanna, and Palladia, two children
Cyriacus and Christian; and; Twelve tribunes: Faustus, Festus, Marcellus, Theodore,
Meletius, Sergius, Marcellinus, Felix, Photinus, Theodoriscus, Mercurius, and
Didymus — all of whom suffered in Galatia (c.138-161); Venerable Symeon
Stylites the Younger of the Wonderful Mountain (c. 596); Saint Kyriakos (Cyriacus)
of Evrychou, in Cyprus, the Wonderworker.; Nun-martyr Martha, abbess of
Monemvasia (990); Martyrs Donatian and Rogatian, brothers (299); Martyr Afra
(304); Martyr Robustian, at Milan.; Martyr Vincent of Porto, near Rome.; Martyrs
Zoellus, Servilius, Felix, Silvanus, and Diocles, in Istria.; Saint Patrice (Patrick), fourth
Bishop of Bayeux in France (c.469); Saint Elpidios, Bishop of Aversa in Campania,
southern Italy (5th century); Saint Vincent of Lerins (445); _ > -
Venerable Nikita Stylites, Wonderworker of Pereyaslavl-Zalesski . .
(1186); Saint Gregory of Novgorod, Archbishop of Novgorod B .
and Pskov (1193); Saint Blondina Gobjila of Iasi (Mama ]
Blondina), a Confessor from the communist period who
was exiled to Siberia for 15 years (1971); Martyrdom by the
Poles of Abbot Anthony, 40 monks, and over 1,000 laymen at :
the St. Paisius of Uglich Monastery (1609) (see also: May 14);
Translation of the relics (c.1067) of St. George of the Holy
Mountain and Georgia (1065); Inauguration of the church of
Virgin Mary in Karrais (Al Kara) of Syria.; Glorification (1988) of Saint Xenia of
Petersburg, fool-for-Christ (c.1803); Repose of Monk Cyriacus of Valaam (1818);
Repose of Blessed Amphilochius of the Rostov Spaso-Yakovlevsky Monastery (1824)

The image on the previous page is of the Ascension of Christ. A detailed description of the icon can be
found on our website, www.stlukeanniston.org




MEWS,& ANINEUNCEMENTS
vist Has Ascended!

TFYOm Eom‘5 fo Hmvm.’

* We welcome our visitors. Please join us for a potluck meal after Liturgy so
you can get to know us. Communion is for Orthodox Christians who have

fasted before Liturgy but everyone is welcome to the blessed bread an Altar
Server will offer.

e Grant, O Lord, a prosperousand peaceful life, health, salvation, and furtherance
in all good things to all Thy servants who are celebrating birthdays, namesdays
and anniversaries, and preserve them for MANY YEARS!

* My God grant Many Years to the Carson and Tabitha united in the Mystery
of Holy Matrimony this morning and to their parents and sponsors.

e We still do not sing the “O Heavenly King” or kneel until Pentecost next week
when we will pray the Kneeling Vespers of Pentecost after Liturgy.

This Week’s Fasting, Services and Scripture Readings

Tues., 5/26 | Wed., 5/27 | Thurs., 5/28 Fri.,5/29 Sat., 5/30 Sun., 5/31

Divine Liturgy
10a.m.

Great Vespers LGQEEI ]
4 p.m. Prayers

Acts21:8-14 I PIErN Acts 23:1-11 W Acts 27:1-44 Acts 2:1-11
4:13-17

John John John John John Jn.7:37-52,
14:27-15:7 16:2-13 16:15-23 17:18-26 5:24-30 8:12

Service times are subject to change. Please text Subdeacon Nicholas @ (256) 343-1141 or nmbailey@me.com.
You can also visit stlukeanniston.org for the latest schedule.

\isit us online for the most current news,
schedule and much more.

hitps://stlukeanniston.ory




ohn isostom

Divine Ly

Troparia/Kontakia

Troparion of the Resurrection (Tone 6)

The Angelic Powers were at Thy tomb;* the guards became as dead men.;* Mary stood by Thy grave, seeking
Thy most pure body.;* Thou didst capture hell not being tempted by it.;* Thou didst come to the Virgin,
granting life.;* O Lord, Who didst rise from the dead,;*** glory to Thee.

Troparion of the Ascension (Tone 4)

Thou didst ascend in glory, O Christ our God,;* granting joy to Thy Disciples by the promise of the Holy
Spirit.;* Through the blessing, they were assured;* that Thou art the Son of God,;*** the Redeemer of the
world.

Troparion of the Holy Fathers (Tone 8)

Thou art most glorious, O Christ our God,;* Who hast established the Holy Fathers as lights on the earth.
Through them Thou hast guided us to the True Faith.;*** O greatly compassionate One, glory to Thee!

Glory to the Father, and to the Son, and to the Holy Spirit. ..
Kontakion for the Sunday of the Holy Fathers (Tone 8)

The Apostles’ preaching and the Fathers' doctrines have established one Faith for the Church.;* Adorned
with the robe of truth, woven from heavenly theology,;*** It defines and glorifies the great mystery of piety.

Both now and ever and unto ages of ages. Amen.
Kontakion for the Ascension (Tone 6)

When Thou hadst fulfilled the dispensation for our sake,;* and united earth to heaven,;* Thou didst ascend
in glory, O Christ our God, ;* not being parted from those who love Thee,;* but remaining with them and
crying:;*** “I am with you, and there is no one against you!”

Scripture Readings

Prokeimenon
Tone 4 (Song of the Three Children)
Blessed art Thou, O Lord God of our fathers, / and praised and glorified is Thy Name forever!
V. For Thou art just in all that Thou hast done for us!
The Epistle Reading
Acts 20:16-18, 28-36 (from the Pentecostarion)

In those days, Paul had determined to sail by Ephesus, because he would not spend the time in Asia: for
he hasted, if it were possible for him, to be at Jerusalem the day of Pentecost. And from Miletus he sent
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to Ephesus, and called the elders of the church. And when they were come to him, he said unto them,
Take heed therefore unto yourselves, and to all the flock, over the which the Holy Ghost hath made you
overseers, to feed the church of God, which he hath purchased with his own blood. For I know this, that
after my departing shall grievous wolves enter in among you, not sparing the flock. Also of your own
selves shall men arise, speaking perverse things, to draw away disciples after them. Therefore watch, and
remember, that by the space of three years I ceased not to warn every one night and day with tears. And
now, brethren, I commend you to God, and to the word of his grace, which is able to build you up, and
to give you an inheritance among all them which are sanctified. I have coveted no manss silver, or gold,
or apparel. Yea, ye yourselves know, that these hands have ministered unto my necessities, and to them
that were with me. I have shewed you all things, how that so labouring ye ought to support the weak, and
to remember the words of the Lord Jesus, how he said, It is more blessed to give than to receive. 36 And
when he had thus spoken, he kneeled down, and prayed with them all.

Alleluia

Tone 1 (from the Pentecostarion)
V. The Lord, the God of gods, speaks and summons the earth from the rising of the sun to its setting.

V. Gather to Me My venerable ones, who made a covenant with Me by sacrifice!

The Gospel Reading
John 17:1-13 (from the Pentecostarion)

At that time, Jesus lifted up his eyes to heaven and said, “Father, the hour has come; glorify your Son that
the Son may glorify you, since you have given him power over all flesh, to give eternal life to all whom you
have given him. And this is eternal life, that they know you the only true God, and Jesus Christ whom you
have sent. I glorified you on earth, having accomplished the work which you gave me to do; and now, Fa-
ther, you glorify me in your own presence with the glory which I had with you before the world was made.

“I have manifested your name to the men whom you gave me out of the world; yours they were, and
you gave them to me, and they have kept your word. Now they know that everything that you have
given me is from you; for I have given them the words which you gave me, and they have received
them and know in truth that I came from you; and they have believed that you did send me. I am
praying for them; I am not praying for the world but for those whom you have given me, for they are
mine; all mine are yours, and yours are mine, and I am glorified in them. And now I am no more in
the world, but they are in the world, and I am coming to you. Holy Father, keep them in your name,
which you have given me, that they may be one, even as we are one. While I was with them, I kept
them in your name, which you have given me; I have guarded them, and none of them is lost but the
son of perdition, that the scripture might be fulfilled. But now I am coming to you; and these things
I speak in the world, that they may have my joy fulfilled in themselves.”

Theotokion

(from the Pentecostarion)

Mag-n-ify, O my soul,/ Christ the Giv-er of Life,// Who hath ascended from earth to heav - en’;* We the faithf-
ul, with one ac-cord,;* mag-ni-fy you, the Moth - er of God,;* who be-yond reason and un-der-stand - - ing,;***
ineffably gave birth in time to the Timeless One.
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The Seventh Sunday of Pascha. The High Priestly Prayer
John 17:1-13
From The Explanation of the Gospel of St. John
by Blessed Theophylact, Archbishop of Ochrid and Bulgaria

1-3. These words spake Jesus, and lifted up His eyes to heaven, and said, Father, the hour is come:
Glorify Thy Son, that Thy Son also may glorify Thee; as Thou hast given Him power over all flesh, that
He should give eternal life to as many as Thou hast given Him. And this is life eternal, that they might
know Thee the only true God, and Jesus Christ, Whom Thou hast sent. Having encouraged the disciples
to face bravely the coming tribulations, Christ raised their spirits again, this time by prayer. By praying, He
teaches us that when temptations assail us we should put everything else aside and flee to God. However,
one could say that Jesus was not actually praying, but rather conversing with the Father. Do not be surprised
that it is said elsewhere that Jesus did pray, kneeling on the ground (see Mt. 26:39). For the Lord came, not
only to reveal Himself to us, but to teach us every virtue by His own example, as a good instructor. Showing
us that He goes willingly to His crucifixion, He says, Father, the hour is come. See how He longs for the
Passion, and embraces it. He calls it His glory, and His Father’s glory, for indeed, by the Passion both were
glorified. Before the crucifixion, He was practically unknown, even to the Jews: Lsrael does not know Me (Is.
1:3), He said. Afterwards, the whole world flocked to Him.

What exactly is the “glory” that belongs to Him and the Father? It is the benefitting of all flesh by God’s
gifts. This is the glory of God. The Lord had previously commanded His disciples not to go into the way of
the Gentiles (Mt. 10:5). Now, grace is no longer limited to the Jews. It is offered to the whole world. To this
end, the Lord was planning to send the apostles to the Gentiles. But lest the disciples imagine this plan was
His own notion, contrary to the will of the Father, Jesus reminds them that it is the Father Who has given
Him power over all flesh. In what sense does Christ have power over all flesh, when, as we know, not everyone
believes? Christ strives to bring everyone to faith. If some refuse to heed Him, it is not His fault, but the
fault of those who reject His teaching. When it is said that the Father “gives” something to the Son, or that
the Son “receives” something from the Father, understand that such expressions are a condescension to the
limitations of His listeners’ understanding, as we have pointed out before. Christ was always careful to avoid
speaking openly about His divinity. The Jews would have been outraged to hear Him claim to be divine, so
He said only as much as they could bear at the time. We employ similar condescension when speaking to
infants: without naming the object, we point to bread or water, and ask, “Do you want this?” Remember
how, at the beginning of the Gospel, the Evangelist stated boldly about Christ: A/l things were made by Him
(Jn. 1:3), and, As many as received Him, to them gave He power to become the sons of God, (Jn. 1:12). How
then can He, Who gives others the power to become sons of God, lack divinity in Himself and require it
as a gift from the Father? And so, understand that an exalted reality underlies the humble statement. 70 as
many as Thou hast given Him—here is the modest expression; that He should give them eternal life—here, the
revelation of the power and authority of the Only-begotten Godhead.

If God alone gives physical life, how much more so eternal life? Christ calls the Father #he only true God, in
contrast to the false gods of the Gentiles, but by no means does He exclude Himself from the divinity of the
Father. Because He is the true Son, He must also be true God, as the Evangelist insists in his general epistle:
Jesus Christ ... is the true God, and eternal life (I Jn. 5:20). On the basis of the present text from the Gospel,
the heretics would make a false god of the Son, and have the Father as their sole divinity. They should be
careful not to forget everything else written by Saint John, who also tells us that the Son is the true light (Jn.
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1:9). According to their reasoning, this must mean that the Father is a false light!
And so, if the Evangelist calls the Father the only true God, it is to distinguish Him
from the false gods of the Greeks, not from the Son. Incidentally, the heretics = 1l
tie the passage, Ye ... seck not the honour thar cometh from God only (Tap@ 100
pOvou B€0U, Jn. 5:44), to the one we have been discussing. They imagine that
this reinforces their argument that if the Father is the only God (6 pévog OSOQ)
the Son cannot be God. What an absurd conclusion!

4-6. I have glorified Thee on the earth: I have finished the work which
Thou gavest Me to do. And now; O Father, glorify Thou Me with Thine &
own self with the glory which I had with Thee before the world was. I §
have manifested Thy name ... We learn from this that the Father glorifies
the Son in the same manner as the Son glorifies the Father. 7 have glorified
Thee on the earth, Christ declares. Quite rightly did He add, on the earh,
for the Father was already glorified in the heavens and worshipped by
the angels, while the earth lay in ignorance. Having proclaimed the Father to
all, the Son now declares, “I have glorified Thee everywhere on earth by imparting the knowledge of God,
and I have finished the work which Thou gavest Me.” The work of the Only-begotten Son Incarnate is: to
sanctify our nature; to overthrow the ruler of this world, who made himself out to be God; and to plant the
knowledge of God in the creation. But how had He finished this work, when it was hardly begun? “I have
finished what is My part to do,” He explains. Indeed, Christ has already accomplished the greater part by
implanting in us the root of every good, by conquering the devil, and by flinging Himself into the maw of
the all-devouring beast of death. From this “root” would follow by necessity all the fruits of the knowledge
of God. It is in this sense that He has finished the work. “I have sown, I have planted the root: the fruits are
sure to follow. O Father, glorify Thou Me with Thine own self with the glory which I had with Thee before the
world was formed.” At that point the nature of flesh had not yet been glorified: it had not been made worthy
of incorruption and of sharing the royal throne. This is why the Lord declares, Glorify Thou Me, meaning,
“Receive My dishonored and crucified human nature, and raise it up to the glory which I—the Son and
Word of God—had with Thee before the world was.” After His ascension, Christ in our human nature was
seated on the royal throne, and now He is worshipped by all creation.

Then Jesus explains His words, 7 have glorified Thee on the earth, as meaning, I have manifested Thy name. How
is it that the Son was first to manifest God’s name, when Isaiah said, 7hey ... shall swear by the true God (Is.
65:16)? As we have often pointed out, God’s name was already revealed, but only to the Jews, not the whole
world. Now Christ announces that God’s name will also be revealed to the Gentiles, since He has destroyed the
devil, the teacher of idolatry, and planted the seeds of divine knowledge. If at that point the pagans already had
some knowledge of God, it was only as creator-demiurge, not as Father. The Son revealed that the creator was
the Father. Moreover, by His own words and deeds, Christ revealed not only His Father, but Himself.

6-8. I have manifested Thy name unto the men which Thou gavest Me out of the world: Thine they
were, and Thou gavest them Me; and they have kept Thy word. Now they have known that all things
whatsoever Thou hast given Me are of Thee. For I have given unto them the words which Thou gavest
Me; and they have received them, and have known surely that I came out from Thee, and they have
believed that Thou didst send Me. By saying, 7he men which Thou gavest Me, the Lord makes two points:
first, that He is not in opposition to the Father—“I did not snatch these men from You”; and second, that
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it is the Father’s will that the disciples believe in the Son—“You are well pleased that they have come to Me.
Between us there is no rivalry, only love and oneness of mind. And they have kept Thy word by believing in
Me and giving no heed to the Jews.” He who believes in Christ “keeps the word of God”—the Scripture and
the law—for the Scripture proclaims Christ, and everything the Lord told the disciples was from the Father.
As Jesus told the disciples earlier in this discourse, 7 speak not of Myself (Jn. 14:10). He also instructed them,
Abide in Me (Jn. 15:4), and they did abide in Him and kept the word of the Father.

Now they have known thar all things whatsoever Thou hast given Me are of Thee. This means: “Now have My
disciples known that (in My divine nature) I have nothing of My own and I am not different from You.
Nothing whatsoever of the things Thou hast given Me were given by grace, as are the divine gifts bestowed
upon created beings. Rather, they are of Thee,” which means, “They are not something I have acquired, but
belong to Me by nature; they belong to Me as the Son Who has full authority over His Father’s property.”
One might ask, “How have the disciples known this?” The Lord provides the answer: I have given unto
them the words which Thou gavest Me, which means, “They know this by My words and teachings.” Christ
taught them continuously: “All that I have is of the Father; I came out from Thee; and, Thou didst send Me.”
Throughout the Gospel the Lord affirms that He is not an adversary of God, for He does the Father’s will.

9-10. I pray for them: I pray not for the world, but for them whom Thou hast given Me; for they are
Thine. And all Mine are Thine, and Thine are Mine; and I am glorified in them. To make it clear that
everything He has been saying to the Father is purely for the benefit of His disciples, the Lord now adds, “7
pray for them, and not for the world. I love and take care of My disciples; I bestow upon them what is Mine;
and I beseech You, Father, to protect them. I do not pray to You on behalf of coarse, vulgar men who think
about nothing except this world; 7 pray ... for them whom Thou hast given Me; for they are Thine” When the
Lord says, whom Thou hast given Me, this does not mean that the Father only recently gave Him authority
over these men. It does not mean that there was a time when the Father had this authority, but the Son did
not, nor that the Father lost this authority when that the Son gained it. To make this clear, the Lord declares,
“All Mine are Thine, and Thine are Mine. For as long as they have been Yours, they have been Mine, for all
Thine are Mine. They did not come into My possession a moment ago. And the fact that they are Mine in
no way implies that they are no longer Yours. They have not been taken from You, for all Mine are Thine.
Furthermore, I am glorified in them, which means, “I share the glory of My Father, just as the son of an
emperor shares his father’s authority and glory: both are held in equal honor by their subjects.” If the Son
were less than the Father, He would not dare to say, All Thine are Mine. The master owns everything that
his servant has, while the servant owns nothing of his master’s. Here, on the contrary, what the Father has
belongs to the Son, and what the Son has belongs to the Father. Thus the Son is glorified in all who belong
to the Father, for the Son’s authority over all creation is equal to the Father’s.

11-12. And now I am no more in the world, but these are in the world, and I come to Thee. Holy
Father, keep through Thine own name those whom Thou hast given Me, that they may be one, as We
are. While I was with them in the world, I kept them in Thy name. Why does Jesus repeat, / am no more
in the world, and, While I was with them in the world? At first glance these statements seem to contradict the
promises He had made: Lo, I am with you always (Mt. 28:20), and, Ye shall see Me (Jn. 16:16). The truth
is that He tells the disciples only as much as they are able to understand at the moment. Since they were
likely to be distraught at being left without His help, Christ declares that He has committed them to His
Father’s care and protection. (For the disciples’ benefit) He says to the Father , “Because You are calling Me
to Yourself, You must guard them by Your own name,” which means, “by the help and power that You have
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given Me.” What kind of protection does the Father give? He bestows unity, that they may be one. “If they
preserve love for one another and do not separate into factions, they will be invincible.” Of course, Christ
does not mean that they should become literally one person. He means that they should imitate the Father
and the Son by acquiring unanimity of thought and will among themselves. Because the disciples would
have found it impossible to believe Him if He had said, “Even though I am no longer with you, I will still
protect you,” Jesus reassures them by calling upon the Father to be their protector. By appearing to entreat
the Father on their behalf, He gives them hope. In the same vein, when Christ says, I kept them in Thy
name, He does not mean that He kept them safe only by the power of the Father’s name. He speaks in this
manner—as we have explained many times—on account of the weakness of His listeners, who as yet could
not grasp that He was God. By doing so, the Lord strengthens and reassures them: “While I was with you,
you were protected and guarded by the power of the Father’s name. Now you must believe that He will
continue to guard you, for it is His nature to do so.”

12-13. Those that Thou gavest Me I have kept, and none of them is lost, but the son of perdition; that
the Scripture might be fulfilled. And now I come to Thee; and these things I speak in the world, that
they might have My joy fulfilled in themselves. 7hose that Thou gavest Me I have kept: these words convey
profound humility if one properly understands them. Throughout this chapter it might appear that Jesus is
directing the Father to guard the disciples after His departure, like a man who gives his friend a sum of money
for safe keeping and tells him, “Look, I have not lost any of this: neither must you.” But in reality, the Lord is
consoling the disciples: “These things I speak in the world to reassure the disciples and give them joy. Knowing
that You have received them safely and will guard them—just as I did, without losing any—they can again
breathe freely.” How can the Lord claim to have lost none of them, when Judas fell away, and many other
followers left Him as well (see Jn. 6:66)? “As far as it depended on Me,” He explains, “I have lost none of them.
I did everything on My part to keep them, and I guarded them zealously. If some chose to reject Me, it is not
My fault.” 7hat (iva) the Scripture might be fulfilled, meaning, every Scripture referring to the son of perdition.
For he is mentioned in various places in the Psalms and in other prophetic books. As we have explained before,
the conjunction iva, (in order) that, is commonly used in Scripture to express the outcome of an event.

Paul Addyresses the Presbyters

Acts 20:16-18, 28-36
From 7The Explanation of the Acts of the Apostles

by Blessed Theophylact, Archbishop of Ochrid and Bulgaria
20:16. For Paul had decided to sail past Ephesus, so that he would not have to spend time in Asia.
He was hurrying to be in Jerusalem, if possible, on the day of Pentecost. See how he both desired and
hastened, yet often did not achieve what he intended—so that we might not think of him as being above
human nature. For those holy and great men shared the same nature with us, but they did not share the
same way of life and purpose. Therefore, they were also endowed with great grace.

20:17-21. But from Miletus, he sent messengers to Ephesus and called for the elders of the Church.
And when they had come to him, he said to them: You know, from the first day that I entered Asia,
how I have been with you at all times, serving the Lord with all humility of mind, with many tears and
trials which befell me through the plots of the Jews, that I have kept back nothing that was profitable
for you, but have proclaimed it to you and taught you both publicly and in private houses, testifying
both to Jews and to Greeks repentance toward God and faith in our Lord Jesus. “With all humility of
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mind.” He does not simply say “with humility of mind,” but “with all humility.” For there are many forms
of humility— in words, in actions, toward superiors, and toward subordinates. “He called for the elders of
the Church.” Since the custom is generally unknown, especially in the New Testament or the Gospel order,
by which bishops, presbyters, or elders are named-and, conversely, presbyters are also called bishops-this
should be noted both from this passage and from the Epistle to Titus and further from the Epistle to the
Philippians. And we can also see whether, by logical consequence and agreement, the same is to be gathered
from the First Epistle to Timothy. And from Acts itself; this can be confirmed, for it is written: “But from
Miletus, he sent messengers to Ephesus and called for the presbyters of the Church,” and it does not say
that he called bishops. Then he adds: “Among which flock the Holy Spirit has placed you as bishops, to
shepherd the Church of God.” And from the Epistle to Titus: “And you shall appoint presbyters in every city,
as | commanded you.” From the Epistle to the Philippians: “Paul and Timothy, servants of Christ Jesus, to
all the saints in Christ Jesus who are at Philippi, together with the bishops and deacons.” “That I have kept
back nothing that was profitable for you, but have proclaimed it.” For if certain things had been concealed,
they should not have been known. Just as it is envious to conceal certain things, so also it is foolish to say
everything to them. That is why he added: “Of those things that were useful.”

20:28. Take heed therefore to yourselves and to the whole flock, over which the Holy Spirit has placed
you as bishops, to shepherd and the Church of the Lord and God, which He purchased with Hovern
blood. “Take heed therefore to yourselves and to the whole flock.” For it is not only beneficial to correct and
improve others; “I fear,” he says, “lest after preaching to others, I myself should become disqualified.” Nor
should one only care for himself, for such a person is self-secking and pursues his own gain and advantage,
like the one who buried his talent. “Take heed to yourselves.” Not because our salvation is to be preferred over
the salvation of the flock, but because when we take heed to ourselves, the flock also benefits. “Over which the
Holy Spirit has placed you as bishops.” “You have received your appointment from the Holy Spirit.” It should
be noted that those whom he previously called presbyters (elders), he here calls bishops (overseers and rulers),
either because presbyters must also oversee the Church and watch over the flock rationally-seeing whether
anyone among them is weak in faith, whether anyone is hungry or thirsty, or whether someone needs rebuke,
correction, encouragement, ot consolation, as in the command: “Rebuke, exhort, encourage, comfort.” Or
perhaps he calls bishops here actual bishops. “Which He purchased with His own blood.” “It is no small
matter that is at stake,” he says, “for He did not spare even His own blood.” For to reconcile enemies, He shed
His blood-will you not be able to retain those who have already become His friends?

20:29-31. For I know this will happen, that after my departure, grievous and hostile wolves, sparing
not the flock, will attack you. And from among your own selves, men will arise speaking perverse
things, to draw away disciples after them. Therefore, watch, remembering that for three years, night
and day, I did not cease with tears to admonish each one of you. A twofold evil is set forth: both that he
himself will not be present and that others will arise. And what is more grievous, he says, from among your
own selves, they will arise. It is a serious matter when there is civil and internal war. To draw away disciples
after them. For this is what heretics aim at and pursue: not to bring the people to the Lord, but to acquire
them for themselves, so that they may glory in them when their name is spread and circulated among those
whom they have attached to themselves. Thus they are named after them, as, for example, from Manes, the
Manichees; from Arius, the Arians; and similarly in other sects of heresies. This is what he means by grace of
drawing disciples after themselves. Therefore, Paul, repelling and restraining them beforehand, rebukes and
reproves those who said: I am of Paul, I am of Apollos.
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20:32-34. And now, brethren, I commend you to God and to the word of His grace, who is able to
build you up and give you an inheritance among all the sanctified. I have coveted no one’s silver, gold,
or clothing. You yourselves know that these hands have provided for my needs and for those who were
with me. He ends his admonition with prayers. For since he had greatly alarmed them, lest he should utterly
crush them and leave them disheartened and distressed in mind, see how he consoles them: And now, I
commend you to God and to the word of His grace. Silver or gold. He does not say I did not receive it, but
I did not even desire it. And even greater is what follows: You know that for my needs and for those who
were with me, these hands have ministered. For true almsgiving and beneficence is to give to the needy from
what one has acquired by ones own labour and toil. And observe how much he laboured —he who diligently
and earnestly discoursed and conversed night and day.

20:35. I have shown you all things, namely, that in this way, by labouring, we ought to help the weak
and to remember the word of the Lord Jesus, for He Himself said: It is more blessed to give than to
receive. No one can take refuge in ignorance. I have shown by my own actions that those who labour ought
to work in this manner and be mindful of the word of the Lord Jesus. And where did He say this? Perhaps,
apart from written records, the apostles handed down this saying, having received it from the mouth of the
Lord, or from things that can be inferred and gathered by reason, this is evident. One step is to renounce
one’s possessions; another, to assist oneself and provide for necessary things; a third, even to help others; a
fourth, even for the one who preaches the word of God and has the right to receive, not to take what he can
without blame. However, he did not say that it is evil to receive, but that it is better not to receive.

20:36-38. And having spoken these things, he knelt down and prayed with them all. And there arose
a great weeping among them all, and falling upon Paul’s neck, they kissed him, Grieving most of all
for the word which he had spoken, that they would see his face no more; and they accompanied him
to the ship. It should be noted that one who bids farewell to friends and gives them instructions ought to
kneel and pray together with all who are present before departing. Their affection and goodwill toward Paul
is shown in what is said: Falling upon his neck, as if embracing him for the last time, for from his preaching,
great love had been kindled in them, and the spark of love had been stirred up.

Sunday of the Holy Fathers of the First Ecumenical Council

he seventh Sunday after the Feast of Holy Pascha is observed by the Orthodox

Church as the Sunday of the Fathers of the First Ecumenical Council. This day

commemorates the 318 God-bearing Fathers who gathered in Nicaea in 325 at the
request of the Emperor, Saint Constantine the Great, to address the heresy of Arianism
together with other issues that concerned the unity of the Church.
The Commemoration of the First Ecumenical Council has been celebrated by the Church of Christ from
ancient times. The Lord Jesus Christ left the Church a great promise, “I will build My Church, and the gates
of hell shall not prevail against it” (Mt. 16:18). Although the Church of Christ on earth will pass through
difficult struggles with the Enemy of salvation, it will emerge victorious. The holy martyrs bore witness to

the truth of the Savior’s words, enduring suffering and death for confessing Christ, but the persecutor’s
sword is shattered by the Cross of Christ.

Persecution of Christians ceased during the fourth century, but heresies arose within the Church itself. One
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of the most pernicious of these heresies was Arianism. Arius, a priest of Alexandria, was a man of immense
pride and ambition. In denying the divine nature of Jesus Christ and His equality with God the Father,
Arius falsely taught that the Savior is not consubstantial with the Father, but is only a created being.

A local Council, convened with Patriarch Alexander of Alexandria presiding, condemned the false teachings
of Arius. However, Arius would not submit to the authority of the Church. He wrote to many bishops,
denouncing the decrees of the local Council. He spread his false teaching throughout the East, receiving
support from certain Eastern bishops.

Investigating these dissentions, the holy emperor Constantine (May 21) consulted Bishop Hosius of
Cordova (Aug. 27), who assured him that the heresy of Arius was directed against the most fundamencal
dogma of Christ's Church, and so he decided to convene an Ecumenical Council. In the year 325, 318
bishops representing Christian Churches from various lands gathered together at Nicea.

Among the assembled bishops were many confessors who had suffered during the persecutions, and who bore
the marks of torture upon their bodies. Also participating in the Council were several great luminaries of the
Church: Saint Nicholas, Archbishop of Myra in Lycia (December 6 and May 9), Saint Spyridon, Bishop of
Tremithos (December 12), and others venerated by the Church as holy Fathers.

With Patriarch Alexander of Alexandria came his deacon, Athanasius [who later became Patriarch of
Alexandria (May 2 and January 18)]. He is called “the Great,” for he was a zealous champion for the purity
of Orthodoxy. In the Sixth Ode of the Canon for today’s Feast, he is referred to as “the thirteenth Apostle.”

The emperor Constantine presided over the sessions of the Council. In his speech, responding to the
welcome by Bishop Eusebius of Caesarea, he said, “God has helped me cast down the impious might of the
persecutors, but more distressful for me than any blood spilled in battle is for a soldier, is the internal strife
in the Church of God, for it is more ruinous.”

Arius, with seventeen bishops among his supporters, remained arrogant, but his teaching was repudiated and
he was excommunicated from the Church. In his speech, the holy deacon Athanasius conclusively refuted
the blasphemous opinions of Arius. The heresiarch Arius is depicted in iconography sitting on Satan’s knees,
or in the mouth of the Beast of the Deep (Rev. 13).

The Fathers of the Council declined to accept a Symbol of Faith (Creed) proposed by the ¢ 1
Arians. Instead, they affirmed the Orthodox Symbol of Faith. Saint Constantine asked the
Council to insert into the text of the Symbol of Faith the word “consubstantial,” which
he had heard in the speeches of the bishops. The Fathers of the Council unanimously " ’v" ol
accepted this suggestion.

In the Nicean Creed, the holy Fathers set forth and confirmed the Apostolic teachings about l
Christ’s divine nature. The heresy of Arius was exposed and repudiated as an error of haughty
reason. After resolving this chief dogmatic question, the Council also issued Twelve Canons
on questions of churchly administration and discipline. Also decided was the date for the |/
celebration of Holy Pascha. By decision of the Council, Holy Pascha should not be celebrated ]

by Christians on the same day with the Jewish Passover, but on the first Sunday after the first |‘ =
full moon of the vernal equinox (which occured on March 22 in 325). oS L aations

The First Ecumenical Council is also commemorated on May 29.

hetps://www.oca.org/saints/lives/2017/05/28/43-commemoration-of-the-holy-fathers-of-the-first-ecumenical-councill



